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BAC PEJAKTOP
Kymaraityasl Camat — Kasakcran xoHe Opransik A3us TapuxXsl HHCTUTYTBHIHBIH O0ac qupekTops! (Kazakcran).
A3myxaHoBa AiimaH MaXcoTKbI3bl — TapHUX FBUIBIMIAPBIHBIH KaHIUATHL, KaybIMIACTEIpsUTFaH mpodeccop (Kazakcramn).
Bac pexakTopabIH opbIHOacapsl:
Yepenanos Koncrantun BiaguMupoBuy — Tapux FEUIBIMIAPBIHBIH KaHIUIATH, JKETEKI FeUTbIME Kbi3meTkep, KP F2KBM FK
LI YonuxaHOoB aTbIHAars! Tapux >koHE 3THOJIOTHS MHCTHTYTHIHBIH XX Facepiarel KazakcTaH Tapuxsl OemiMiHIH MEHrepymici,
(Kazakcran).

PEJAKHUAJBIK AJIKA
AbazoB Paduc ®anmcynsi — PhD, KomymOmst yHmBepcureriHiH ambloHKT-podeccopsl, Ka3ak YITTBIK arpapiblK 3epTTey
YHHUBEPCHUTETIHIH XaIBIKAPAIBIK BIHTHIMAKTACTHIK JKOHIHIET1 MPOPEeKTOPEI, XKacklt skoHe TYpaKThl JaMy MHCTHTYTHIHBIH TUPEKTOPEI,
MBA 0arnapiiaMachIHBIH YHIICCTIPYIIICI.
AbabipaxmMaHoB TonoGexk O0inynbl — Tapux FBUIBIMIAPBIHEIH JOKTOPEL, mpodeccop, Kpiprers PecmyOmukacsl ¥aTTBIK
FBUIBIM aKaJIeMUSICBIHBIH KoppecnonaeHT-mymreci, XKycin bamacarein arsiamarst Kpiprei3 MemiekeTTik yHuHBepcuteTi (KpIprpi3
PecmyGnukacs!, bimmkek).
AyaHacoBa 9JiuMa MycipKbI3bl — TapuX FEUIBIMIAPBIHEIH A0KTOpEL, JIL.H. I'ymunes ateamarsr Eypasus yiITTIK yHUBEPCUTETIHIH
podeccopel.
90in EpkiH AMaHIKOJIYJIbI — TapuX FRUIBIMIAPEIHBIH JOKTOpHI, mpodeccop, KP BFM FK Mewmneker Tapuxsl HHCTHTYTHIHBIH
nupekropsl. (Kazakcran).
OJjimbaii Hypcan — Tapux FBUIBIMAAPBIHBIH KaHauaaTel, mnpodeccop, LI YommxanoB ateiHmarsl Tapux »XoHE 3THOJIOTHSL
WHCTHTYTHIHBIH Oac FeUTBIMU KbI3MeTkepi (Kazakcran).
Bepuep Kynthua (Werner, Cynthia) — Tapux reuUIIMAapbIHEIH JOKTOPEL, Tpodeccop, Texac ynusepcureti, (AKILL).
Haiinep Anexcanap (Diener Alexander) — Tapux FRIIBIMIApEIHBIH JTOKTOPEL, podeccop. Kanzac ynusepcureti, (AKILL).
JixymameB Ackap Mam0eToBHMY — Tapux FBUIBIMIAPBIHBIH JOKTOpPHL, Ipodeccop, O30excran PecryOnmkaceasiy Frutbiv
Axanemusicel Kapakanmakcran Oemimmreciniy Kapakanmak ryMaHWTapibslK FBUIBIMIAD 3€pPTTEY HHCTHTYTHIHBIH Tapux Oemimi
MEHTepYIILICi.
Kapken A¥lirya MaJsiikKKbI3bl — TapuX FRIIBIMIApEIHBIH 1oKTOpEl, JI.H. T'ymmneB atsianarst Eypasust ¥ATTHIK YHHBEPCHTETIHIH
podecCopel.
Ko:xupoBa Cseriiana BacmeBHa — casicaTTaHy FBUIBIMIAPBIHBIH JOKTOpPEI, npodeccop, @ynan YHusepcurerinin Kprtail sxone
OpTanbIK A3USHBI 3epTTeY OpTaIBIFBIHBIH MeH «Acrana» XFK 6ipnecken nupexropsl (Kasaxcran).
Keoxe6aeBa I'ymxayhap KakeHKbI3BI — Tapux FBUIBIMAAPBIHBIH JOKTOPHI, mpodeccop, On-Papabu ateiHgarsl Kazak yiTThIK
yuusepcwureri. (Kazakcran).
Kaobiigunos 3usidex Epmykanyiabl — TapuxX FBUIBIMAAPBIHEIH HOKTOPEI, mpodeccop, KP Ilpe3nmeHTiHIH KaHBIHIAFBI
¥FA akapemuri, KP £2KBM FK HLILL. YonuxanoB aterHnars! Tapux x&oHE 3THONOTHS HHCTUTYTHIHBIH bac mupexTopsr (Kazakcran).
Kapacaes Fann Mykaiyibl — Tapux FBUIBIMAAPBIHEIH JOKTOPHI, Tpodeccop, KP Frubiv sxone xoraps! 6imiM MUHUCTpIIT FpuTBIM
KOMHTETiHIH MeMIIeKeT TapyuXbl HHCTUTYTBIHBIH 0ac FEUIBIMH KBI3METKepi, AcTaHa K.
Moppucon Anexcanap (Morrison Alexander) — PhD, mpodeccop Oxcdopackoro yausepcurera (BennkoOpuranmst).
MymunoB 9uipoex Kypoanyibl — Tapux FBUIBIMAAPBIHBIH JOKTOPEL, podeccop, Mcmam Tapuxel, oHep KoHEe MOJCHUET FHUIBIMU-
3epTTey OPTANEIFBIHBIH aFa FRUTbIMU Kbi3MeTkepi IRCICA — Islam Tarih, Sanat ve Kiiltiir Arastirma Merkezi. (Typkus, CTamOyn K. ).

OyTrpam AjaH — apxeoJorusl FHUIBIMAAPBIHBIH JTOKTOPB, DKCETep YHHBEPCHTETiHIH apXeolorus JXoHe Tapux KadeapachIHBIH
npodeccopsl (¥ap10puTanus, JKcerep).
CumrtukoB Komapt Kynaiibeprenyisl — Tapux FBUIBIMAApPBIHBIH KAaHAWAATHL, CasiCATTAaHy FHUIBIMIAPBIHEIH JOKTOPHI,

AGaif aterHmarel Kazak YIATTHIK TeJarorukaiblK YHHUBEPCHTETIHIH cascaTTaHy JKOHE OJICYMETTIK-QMIOCODHUIIBIK TIOHACD
Ka(eApachIHBIH MCHI€PYILIC.

CmaryiioB Opa3zak CMa¥Fy1y/ibl — TapyuXx FEUIBIMAAPBIHBIH JOKTOPHL, podeccop, KP IIpesnnentiniy xansigarsr ¥EA akagemuri,
Banon FeuTEIM akaneMHsCHIHBIH Kopp.-myteci, [ILII. YommuxaHoB aTbIHIAFEI CHIMIBIKTEIH JIAypeaThl, FIIIBIM MEH TeXHUKAHBIH eHOeK
cigipres Kaiparkepi, JI.H. 'ymunes ateranarsr Eypasust yiTTeIK yHEBEpCHTeTiHIH npodeccopsl. (Actana, KasakcTan).

Typaaaunesa Yoanon KanapOekKbI3bl — TapuX FBUIBIMAAPBIHEIH JOKTOPBEI, OpTanslk A3nsgarsl AMEpHKaH YHUBEPCHTETIHIH
podeccopel.

Hlajfinynaes llamyaaT — Tapyux FEUIBIMAAPBIHBIH JOKTOPHI, Tpodeccop, Tepmes MEMIIEKeTTiK YHUBEPCUTETIHIH O30€KCTaH TapHXbl
Ka(eApachIHBIH MEHI€PYILIC.

Munmxn Kato — PhD, Hapanarst MojieHH KYHABUTBIKTAPIBIH YITTHIK FEUTBIMU-3epTTeY HHCTUTYTHI (XKanonus, Hapa).

KAYAIITBI PEJAKTOP
TambdaeBa Kaguua UckaHaapKbI3bl — TapuX FEUIBIMIAPBIHBIH KaHTUIATEI, KpIpre13 PecimyOnrkachl ¥IITTHIK FBUTBIM aKaICMUSChI
B. XXamrepunHoB aTeiHAarel Tapux, apXeonorusl )KoHE ITHOIOTHST HHCTHTYTHIHBIH apXeoJIorysl 0eTiMiHIH MEHTePYIITICi.

FbLIBIMU PEJAKTOPJIAP
OterenoB Mapat 3eHHATYJIbI — TapHUX FHIIBIMIAPBIHBIH KaHIUIATH, KaybIMIACTRIPEUTFaH podeccop, «I1I. YonnxaHoB aTeIHIarbI
Kexmeray yanBepcuteti» KeAK Ttapux, reorpadus jkoHe aJI€yMeTTiK-T'yMaHUTapIIBIK ToHAep KadeIpachiHbIH MEeHIepyIIici.
Myxkanosa I'yanap KaiipoamakpI3bl — Tapux FBUIBIMAAPBIHBIH KaHIUIATH, Tpodeccop, Acrana Kanacsiaaars! LI, Yonnxanos
aTBIHIAFbl Tapyx jkoHE 3THOJIOT VSl HHCTUTYTHI (DMITHAJIBIHBIH KETEKIII FhIIIBIMU KbI3METKEPi.

TEXHUKAJIBIK XATIIbI
KomneeBa Canns Kymaraiikpi3sl — maructp, Kazakcran mer Opraisik A3nst Tapuxsl HHCTUTYTHIHBIH Kbi3MeTKepi (Kaszakcran)
Canpgpi6aesa [lunapa Mapatksei3sl — Mmaructp, Kazakcran Men OpTansIK A3us TapiXbl HHCTHTYTBIHBIH KbI3MeTKepi (Ka3akcran)
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TI'JIABHBIM PEJAKTOP

Kymaraii Camat — ['enepanbusbiii mupexrop Muctutyra ncropun Kazaxcrana u Llenrpansaoit Asun (Kazaxcran)
A3myxaHoBa Aiiman MaxcoTOBHA — KaHIWUJaT HCTOPUYIECKUX HAYK, acCOUMMPOBaHHbIN npodeccop (Kazaxcran)
3aMecTHTEIb TJIABHOTO PEIAKTOPA:
Yepenano KoncranTnH BiiagmmMupoBM4 — KaHIMAAT HCTOPUYECKUX HAyK, BEAyIIMN HAY4HBIA COTpPYIHUK,
3aBeAyomui oraenom uctopun Kazaxcrana XX Beka MHctuTyra ncropuu u stHOonoruu uM. Y.U. Banmuxanosa.
KH MHBO PK (Kazaxcran)

PEJAKIIMOHHAS KOJIJIEI' UL
AbazoB Papuc ®anmcoBuu — PhD, agsionkr-npodeccop KomymOuiickoro yHmBepcurera, MpOpPEKTOp MO MEXKTyHapOIHOMY
coTpyaandecTBy Ka3axckoro HamMOHAIBEHOTO arpapHOTO HCCIEIOBATENILCKOTO YHHBEPCHUTETa, Tupekrop MHcTHTyTa 3enéHOoro u
YCTOMYMBOTO pa3BUTHS, KOOPANHATOP MporpamMMsl MBA.
AbasipaxmanoB Toso0ex AOMJIOBHY — JOKTOP HCTOPHUYECKUX HaykK, mpodeccop, wieH-koppecrionaeHT HAH KP, Keipreizckuii
rocyaapcTBeHHbIN yHuBepcuteT nM. JKycyma banacarsina (Keipreisckas Pecry6mimka, . bummkex).
Aduib EpkuH AMaHKOI0BHY — JOKTOP HCTOPHYECKHX Hayk, mpodeccop, WucturyTr mcropmm rocymapctsa KH MHBO PK
(Kazaxcran).
Anumbaii Hypcan — kaHaumaT HCTOPUYECKHUX HAYK, IPOQeccop, TIIaBHBIH HayYHBIH cOTpyIHUK VIHCTHTYTa HCTOPHU M STHOIOTUH
M. Y. Y. Bannxanosa KH MHBO PK (Kazaxcran).
AyanacoBa AiuMa MycHpOBHA — JIOKTOP HCTOPHYECKHUX HAyK, mpodeccop, EBpasuiickuii HAMOHAIBHEIA YHHBEPCUTET NMEHH
JI.H. 'ymunesa.
Bepuep Cuntusi (Werner Cynthia) — nokrop uctopudeckux Hayk, mpodeccop. Texacckuit yausepcuret (CILIA).
Haiinep Anexcanap (Diener Alexander) — 1okTop McTOpHYEeCKHX HayK, podeccop. Kanzacckuii yausepcuret (CLLIA).
Jixymames Ackap Mam0eToBHY — JOKTOpP MCTOPHIECKHUX HayK, Ipodeccop, 3aBeAyIomuil oTenom ucropun Kapakanmakckoro
Hay4HO-HCCIIEJOBATEIbCKOrO0 HMHCTUTyTa TyMmaHWTapHeIX Hayk (Kapakammakckoe otneneHne Axagemuu Hayk PecryOmukn
V36ekucran).
/Kapken Ajiryar MaJIuKoBHAa — JOKTOpP MCTOPHYIECKHX HAyK, mpodeccop EBpasniickoro HalMOHAIFHOTO YHHUBEPCUTETa UMEHH
JI.H. I'ymunésa.
Hcmarynos Opasak MemaryioBU4 — JIOKTOP HCTOPHUYECKUX HayK, mpodeccop, akanemuk HAH PK npu Ilpesunente PK, unen-
kopp. bononckoit akagemun Hayk, maypear npemun uMm. Y.U. BammxanoBa, 3aciTy)XKeHHBIH IesATENb HAYKH W TEXHHUKH, Ipodeccop
EBpaswuiickoro HanmoHansHoro yausepcurera mmenu JIL.H. I'ymmnesa (Kaszaxcran).
Kadyasaunos 3usdex EpMyxaHoBH4Y — IOKTOp HCTOpHYECKMX Hayk, mpodeccop, akagemuk HAH PK mpu IIpesunente PK,
I'enepansubril qupexTop MHCcTHTyTa HecTopuy 1 sTHONOrMK MM. Y.Y. Bammxanosa KH MHBO PK (Kazaxcran).
Kapacaes 'anm MykameBH4 — JOKTOp HCTOPHYECKHX HayK, IMpodeccop, TIaBHBI HaydHBIH COTpyAHUK MHCTHTYTa HMcTOpHH
rocynapcra Komurera Haykn Munncrepctso Hayku u Beiciero oopasoBanust Pecrrynuku Kazaxcraw, r. Acrana.

Karo Cunm3n (Shinji Kato) — PhD, HarmonanbHblii Hay4HO-HCCIICIOBATENECKIH MHCTUTYT KYIBTYpPHBIX LeHHocTed B Hape
(Smonus, . Hapa).
Ko:xupoa Cpersiana BacmeBHa — IOKTOp MOMUTHYECKHMX HayK, mpodeccop, comupektop Llenrpa mccnemoBanmst Kuras u

Henrpansroii A3un @ynansckoro Yuusepcurera 1 MHK «Actanay, pykoBoanTens LleHTpa KuTalickuX U a3MaTCKUX UCCIICIOBAaHUIT
(Kazaxcran).

Koxe6aeBa I'yapikayxap KakeHoBHAa — TOKTOp HCTOpHYECKHX HAyK, Mpodeccop Kazaxckoro HanmoHanbHOTO YHUBEPCHTETa IMEHHU
anp-Papabu. (Kasaxcran).

Moppucon Anexcanap (Morrison Alexander) — PhD, npodeccop Oxcdopackoro yausepcurera (BennkoOpuranms).

MymunoB Ammpdex Kyp6aHoBMY — [OKTOp HCTOPHYECKMX HayK, Hpodeccop, CTapmmii HAaydHBIH COTPYIHHUK
HccneioBaTenbekoro IEeHTpa HCIaMcKO# HCTOpHH, HeKyceTBa i KymbTypsl IRCICA — Islam Tarih, Sanat ve Kiiltiir Arastirma Merkezi.
(Typmms, r. CramOyun).

OyTpam AjaH — JOKTOp apXeoJOrHYecKuX HayK, Mpodeccop AemapTaMeHTa apXeoJOTMH WM MCTOPHM YHHBEPCHTETa DKcerepe
(BenmkoGpuranus, T. DxceTep).

Cumtukos XKomapt KynaiibepreHoBu4 — KaHIUIaT HCTOPHIECKUX HAYK, JOKTOP MOJUTHIECKUX HAyK, 3aBEAYIONIIMH Kadenpoi
TIOJIUTOJIOTHH M COIMATIBHO-(PHIOCO(CKUX TucUIUINH Ka3axckoro HamoHaIbHOTO MeIarori9eCKOro yHUBEPCUTETa UIMEHH Abast.
Typaaauesa Yosmon [zkanapdekoBHAa — TOKTOp HCTOPUIECKUX HAYK, Ipodeccop AMEPHKAHCKOro yHHBepcuTeTa B LieHTpansaoit
Asnn.

Mlafinynaes Hlamyaat — MOKTOp MCTOPHYECKHX HAYyK, Ipodeccop, 3aBeyIomuid kadeapoii ncTopun Y30ekucrana TepMe3ckoro
rOCYZapCTBEHHOTO YHUBEPCHUTETA.

OTBETCTBEHHBIN PEJAKTOP
TambdaeBa Kagnua MckaHmapoBHa — KaHIHIAT UCTOPUYECKUX HayK, 3aBEIyIOIIas OTAEIOM apxeojoruu MHcTUTyTa HCTOpUH,
apxeonoruu u 3tHooruu uM. b. J[amrepunnoBa HarmonanbHoM akanemun Hayk Keipreizckoid PecryOmuku.

HAYYHBIE PEJAKTOPBI
YT1erenoB MapaT 3eHHATOBUY — KaHIUaT HCTOPHIECKUX HAYK, aCCOIMUPOBAHHBIH Ipodeccop, 3aBeaytomuii kadeapoit nctopun,
reorpaduu 1 connanbHo-ryManuTapHeIX Hayk HAO «Kokmerayckuii yruepcuret nmenn 111, Yanuxanosay.
MyxkanoBa I'oreHap KalipossimHOBHA — KaHIWAAT MCTOPHUYECKUX HAyK, Mpodeccop, BEAYIMUI HAy4HBIH COTPYIHUK (HIHana
B T. Acrana MHcTuTyTa HicTopry 1 3tHONoruu nM. Y.Y.Bannxanosa.

TEXHAYECKHI CEKPETAPD
Koneesa Canns )KymaraesHa — maructp, corpyaauk MuactutyTa neropuu Kaszaxcrana u Lientpansroit Aznn (Kazaxcran)
Canpsbi0aeBa lunapa MaparoBHa — Maructp, cotpygauk Mucruryra neropuu Kaszaxcrana u LlenrpansHoit Asun (Ka3axcran)
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Abstract. Analysis of the archetypal-mental, symbolic meaning of the motto «Alash» in Kazakh
society at the beginning of the twentieth century in a new aspect, study of the underlying historical
reality, reasoning of spiritual and cultural strength, disclosure of expressive and emotional coloring
is one of the most pressing problems in the field of Alash studies today. In this historical period, the
meaning of the word Alash, which was adopted in Kazakh society along with the concept of
liberation, has deep roots. At this time, the motto Alash was widely used among the Kazakh people
and showed its mental and symbolic meaning in a new quality. The slogan, preserved in the historical
memory of the nation, went to the level of the nature of the concept that awakened the country, United
it, called for political struggle. He brought the consciousness of the Kazakh community to the national
level, which led a nomadic lifestyle, lived in a tribal and tribal understanding. The path of Alash is a
spiritual heritage, a sacred force that serves the independence of modern Kazakhstan. It is a spiritual
value that strengthens the country, leads young people to creativity, initiates solidarity, multiplies
morality in the people, encourages respect for sacred concepts such as native land, native language,
customs and traditions, the way of ancestors, inspires patriotic feelings called my state-pride, fosters
such noble qualities as charity, brotherhood, friendship. The article analyzes the historical origins of
the Alash national liberation movement before the Kazakh revolution of 1917, its renaissance
character, and its impact on the awakening of the Kazakh nation. The tendency of the Kazakh people
to concentrate on the Alash archetype, the desire for statehood is considered. Documents and research
revealing the reality of the historical period are analyzed, excerpts from folklore, artistic written
literature are given. The historical and mental-symbolic meaning of the motto «Alash» in Kazakh
society, its value in the spiritual process are revealed.

Keywords: Kazakh society, alash archetype, alash idea, alash movement, folklore materials,
mental and symbolic meaning
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XX FACBIPIATBI KA3AK 9JIEYMETTIK-MOJAEHH KOFPAMBIHIATDBI «AJIAL»
APXETHUIIIHIH TAPUXH ’KOHE MEHTAJI/IBIK-CUMBOJIIBIK MOHI

Kemenzep Kaiivipbex Pusabexynvt’!

JL.H. T'ymunes ateiaarsl Eypasus YITTBIK yHUBEPCHTETI

Acrana, Kazakcran PecryOmukacst

@unoa0orus FHUIBIMIAPBIHBIH KaHIUAAThI, TOLEHT,

Ka3ak 97e0ueTi kadeapackIHbIH MEHIepyIici
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AHHoTauusi. XX FachIpIblH OachIHIAFrbl Ka3aK KOFaMbIHAA «AJall» YpPaHBIHBIH apXEeTUNTIK-
MEHTAJIBIK, CUMBOJI/IBIK MOHIH KaHa KbIPbIHAH TajJiay, OHbIH aCTapBbIHIAAFbl TAPUXHU IIBIHJBIKTHI
3epITey, PYXaHU-MOJCHHM KyaThlH HETi3/ey, aWIIbIKTBI 9pl SMOLMSJIBIK PEHKiH amry — OyriHri
aJNalTaHy caJachlHIAFbl €H ©3eKTi MacesenepAin Oipi. bys Tapuxu ke3eHzie a3aTThIK YFBIMBIMEH
KaTap Ka3aK KOFaMbIHJa OPHBIKKAH «AJalll» ce31 TepeH Tapuxu Tamblpiaapra ue 0omabel. Ockl TycTa
«Anamn ypaHbl Ka3aK XaJKbl apachblH/1a KeHIHEH KOJIJaHbUIbII, 631HIH MEHTAIABIK KOHE CUMBOJIIBIK
MOHIH aHa camafa KepceTTi. YNTThIH TapuXW >KaJblHAA CaKTalFaH OyJl ypaH eJjai OsTKaH,
OipiKTipreH, cascu Kypecke IIaKpIpFaH YFBIM JIeHreiline keTepinai. On Kelmeni emip CypreH,
PYJIBIK-TalIaBIK TYCIHIKIIEH OMip KEIIKEeH Ka3aK KaybIMBIHBIH CAHACHIH YVITTHIK JCHTEeHTe HKEeTKI3I.
«Anammn» xoibl — Kazipri KazakcTaHHBIH TOyeNCi3iriHe KbI3MET eTETiH pyXaHu Mypa, kuemi kymr. On
€Nl HbIFAWTaTBhIH, JKAaCTap/bl LIBIFAPMAIIBUIBIKKA KETEIEeUTiH, Oipiikke OacTaWThIH, XaJBIKTHIH
aZlaMTepIIUTIK KaCUETTepiH €CeNeTiH, TyFaH jKep, aHa Tili, CalT-IdCTYp, ara >KOJbl CEKUII Kueli
YFBIMJIApFa KYpPMET Ce3IMiH OATaThlH, «MEHIH MEMJICKeTIM — MAaKTaHBIIILIM» el aTajlaThblH
OTaHCYWTIITIK CE3IMiH IIA0BITTaHIBIPATHIH, MEUIPIMIUTIK, OaybIpMANIBIK, JHOCTBIK CHSIKTBI 13Ti
KacHeTTep/i TopOMeNeTiH pyxaHu KyHAbUIbIK. Makanana 1917 xeurbl Kazak TeHkepiciHe aeiiHri
«Ananny YATTHIK-a3aTThIK KO3FaJBICBIHBIH TApUXU OacTaylapbl, OHBIH PEHECCAHCTHIK CHUIIAThI )KOHE
Ka3aK XaJIKbIHBIH OSIHYbIHA THUTI3TeH acepi TanaaHanusl. Kazak XalKbIHBIH «AJann apXeTHIliHe
TOITAcCy YpAici, MEMJICKETTUTIKKE YMTBIIBICH KapacThIpblIaabl. Tapuxy Ke3eH IIBIHBIFBIH alllaThiH
KyKaTTap MEH 3eprTeyiep TalgaHajpl, (ONBKIOp MEH KepkeM >ka3zda opeOHeTTeH Y3iHIUIEp
Oepineni. Kazak KoraMmbIHIAFbl «AJann YpaHbIHBIH TapHXHU JKOHE MEHTAJIBIK-CUMBOJIBIK MOHI,
OHBIH PyXaHH YAepiCTeri KYHbUIBIFbI allKbIH1ATa bl

Tyiiin ce3mep: Kazak Korampl, anmamr apXeTHIi, ajaml WAESCHl, ajall KO3FalbIChl, (OIBKIOP
MaTepuaIapbl, MEHTAJIBIK KOHE CUMBOJIJIBIK MOH
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AHHOTAnUsA. AHaAJIN3 apXETUIINYECKOIO, MEHTAJIBHOIO U CHUMBOJMYECKOIO 3HAYEHMs JIO3YHIa
«Anamn B Ka3axCKOM o011ecTBe Hayaja XX BeKa B HOBOM aCIEKTe, H3yUECHHUE JIeKallleil B ero OCHOBE
UCTOPUYECKOM peanbHOCTH, OOOCHOBAHHE JIyXOBHO-KYJIBTYPHOH CHJIBI, PACKpbITHE €ro
BBIPA3UTEIBHOW M AIMOIIMOHAIBHOM OKPAaCKH — OJIHA M3 HanOosee aKTyaJbHBIX 337a4 COBPEMEHHOM
ajaleBequecKol Hayku. B maHHBIN HCTOpUYECKUN IEPHOA CIOBO «AJjamny, 3aKpenuBlIeeCs B
Ka3aXCKOM OOIIECTBE Hapsay C MOHSATHEM CBOOOMBI, UMEJIO TIIyOOKHEe UCTOpHUECKHe KOpHU. B 31O
BpeMsl JIO3YHI «Auall» IIMPOKO MCIONb30BAJICS CPEIU Ka3axXCKOro Hapoja U IpOSBUI CBOE
MEHTaJbHOE M CHUMBOJMYECKOE 3HAaYCHHE B HOBOM KauecTBe. COXpaHUBIIMIICS B MCTOPUUYECKOU
NaMsATH HallUM, STOT TMPHU3BIB MOTHSUICS JO YPOBHA KOHIIENTA, MPOOYXKIAIOLMIEr0 CTPaHy,
00BEIMHSAIONIETO HAPO U MPU3BIBAIOIIETO K MOJUTHYECKO 60pbOe. OH BbIBEN CO3HAHUE KOUEBOTO,
KHBILETO POJOIUIEMEHHBIM YKIJIQJOM Ka3aXxCKOro OOIIecTBa Ha HAIMOHAIBHBIM ypoBeHb. I[lyTb
«Anann — 3T0 JyXOBHOE HaclelIue, CBALICHHAs CHIIa, CIIyKallas HEe3aBUCUMOCTH COBPEMEHHOIO
Kazaxcrana. DTo AyXoBHasg LIEHHOCTb, YKpEIUIAIOUIas CTpaHy, HOOyXJaromas MOJOAEKb K
TBOPYECTBY, HHULMUPYIOIIAsl €IMHCTBO, YMHO)KAIOIIasi HPAaBCTBEHHOCTh HAPOJa, BOCIIUTHIBAIOLIAS
YBaKEHHE K TAKMM CAaKpaJIbHBIM IMOHATHUAM, KaK POIHAS 3eMJIsI, POAHOM SI3bIK, 0ObIYAU M TPAJUIIUH,
IIyThb IPEIKOB; BAOXHOBIISIONIAs MATPUOTUUYECKUE UYBCTBA, BBIPAXKEHHBIE CJIOBAaMU «MOE
rOCYJIapCTBO — MOsI TOPJOCTBY; (hopMupyromas Takue OJaropojHble KauecTBa, KaK MHIIOCEpIUE,
OparcTBO, 1pyxk0a. B crathe aHaMU3MPYIOTCA HMCTOPHUYECKHE HCTOKM  HAIMOHAIBHO-
0CBOOOUTENHHOTO NBIDKEHUST «Amamy g0 Kazaxckoit peBomroruu 1917 roga, ero peHeccaHCHBIN
XapakTep W BIUSHHUE Ha MpoOyXKIeHHE Ka3aXxCKoM Haluu. PaccMarpuBaeTcsi TEHACHIUS Ka3aXCKOTO
Hapoja K KOHCOJIMJALMU BOKpPYr apxeruna «Auamn, CTPEMIIEHHE K TOCYyJapCTBEHHOCTH.
AHanu3upyroTcs JOKYMEHTbl W HCCIIEJOBAaHHUSA, DPACKPBIBAIOIIME pEAJbHOCTh HCTOPUYECKOTO
nepuoaa, MpUBOAATCA (parMeHTHl U3 (ONBKIOPA U XyHOKECTBEHHOM NMHCbMEHHOM JIUTEPaTypBhI.
PackppIBatoTCsl MCTOpPUYECKOE U MEHTAJIbHO-CUMBOJIMYECKOE 3HAYEHHUE JIO3yHIra «Auann B
Ka3axCKOM OOIIIeCTBE, €r0 IIECHHOCTh B AYXOBHBIX MPOIIECCaX.

KuroueBsble ciioBa: Kazaxckoe oOmecTBo, apxeTun «Amamm, uaes «Alamn, TBUKCHHE «AJaln,
Marepuaisl (HOIBKIOPa, MEHTAIBHOE U CUMBOJIMYECKOE 3HAYCHHE

Baaromapaocts: HayuHas cTarThsd MOArOTOBIEHA B paMKax peanu3anuu npoekra «BR28713085 —
KoMmekcHOe MEXIUCUMILUIMHAPHOE HCCIIEOBAHUE HHTEIJIEKTYalbHOW HcTOpUM XX — INepBOH
yerBepTH XXI BB. HA OCHOBE aHAJIM3a IIPOU3BEACHUN KAa3aXCTAHCKUX UCTOPUKOB U JINTEPATOPOBY.
Jns unutupoBanmsa: Kemenrep K.P. HMcropuyeckoe M MEHTalIbHO-CUMBOJIMYECKOE 3HAUEHUE
apxeTuna «Amam» B Ka3axCKOM COLMOKYIbTypHOM obmectBe XX Beka // Scientific Journal
“Central Asian courier”. 2025. T. 1. Ne 1. C. 83-92. (Ha Anrm.).

DOI: 10.64970/3105-241X 2025 1 1 83-92

Introduction. There are a number of opinions about the historical and etymological meaning
of the word Alash. Among them, we consider the version associated with The Legend of Sultan Ahmet
Khan (1465/66-1503/04), the ruler of Mogulistan, who became alasha Khan. We read the opinion
about where the concept of Alash originates in the work of the founder of Kazakh written literature,
poet, thinker Abay Kunanbayuly (1845-1904) «a little word about where the Kazakh bottom came
from»: «...Akhmet Khan killed many Kalmyks,killed many. The Kalmyk, according to His Grace,
said: «this one was a Alash», instead of saying that he was a recipient of Souls. Therefore, he became
alasha Khan. This is how it is written in «Babur Namay. Then the Khan put this horse because of the
fear of Kalmyk, and now he ordered you to put the motto «Alash-Alash» in the time you rode, and
when you shouted at them, he said «Alash-Alash» with the cries of many souls. Therefore, when
«Alash-Alash», when Alash Khan, what we did not do to Kalmyk, that is why Alash Chantan became
Kazakh» (Abay, 1995: 224).

The word Alash is not widely used in the artistic works of Abay Kunanbayev, who lived in the
second half of the XIX century. In the poems of the poet, such words as Kazakh, zhurtym, Elim were
used a lot. This example shows us that until the beginning of the twentieth century, when the National
Liberation Movement Alash was born, the word Alash was not an asset in the public lexicon. The
leaders of the Alash movement were imbued with Abay's heritage. There is reason to believe that in
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the cognitive work of the poet «a little word about where the Kazakh bottom came from» he used the
legend that the concept of Alash was a slogan for the name of the future party and movement.

Materials and methods. Materials from the collection of the historical archive of the Omsk
region of the Russian Federation, the library of the Omsk Museum of local lore of the Russian
Federation, the Omsk State Regional Scientific Library named after A.S. Pushkin of the Russian
Federation, the Central State Archive of the Republic of Kazakhstan, the National Academic Library
of the Republic of Kazakhstan, the National Library of the Republic of Kazakhstan were used to write
the article.

The methodological basis of the study was the principles of dialectical logic, objectivity,
historicity, and systematic approaches. Specific historical conditions that took place in Kazakh
society, their certain causal relationships were considered. Critical analysis of archival and library
materials, chronological, historical-systemic, as well as comparative historical analysis were
identified as a feature of social ethno-cultural models. The author's materials from the periodical of
the early twentieth century were taken as a basis.

Discussion. The historical, linguistic and literary meaning of the concept of Alash is analyzed
by the Kazakh researcher A. Sharip in his scientific monograph (Sharip, 2013: 123-130). The Book
Of Ulugbek («Tarikh Ulys arbiya, Nasab namen kazak»), Kadyrgali Zhalayyr («Jamiat-tauarih»),
Shokan Ualikhanov, Kurbangali Khalid («Tawarih Hamsa»), Shakarim Kudaiberdiuly («Turik,
Kyrgyz-Kazakh ham khandar shezhiresi»), Alikhan Bukeikhan («Kazakh» newspaper, 1913, Ne 12),
Khalel Dosmukhameduly («Alash» ne soz?». «Kazakh» newspaper, 1913, Ne 25), etc. in the works
of Alash pen figures, as well as scientists of this day, the concept of Alash is revealed. The word
«Alash» was given to the name of the party in the National Liberation Movement Alash, the secret of
becoming a slogan, its reflection in fiction was studied.

The key to revealing the mental and symbolic meaning of the concept of Alash is found in the
work of the Alash figure firewood Alzhanuly (1872-1918). In 1897, the figure published several
legends about alasha Khan in the newspaper of the Steppe Walayat. The heritage, which has a
philological and historical and ethnographic character, «Alasha Khan and his son Jochi Khany, was
published in the issues of the newspaper No. 13, 14, 18 of 1897 (Alzhanuly, 2004: 395-400). The
work, based on the legend, began as follows: «according to the genealogy and the country, the first
Kazakh Khan was Alasha Khan. It is a ritual that all the Turkic people call after their heroes or Khans.
For this reason, Kazakhs called themselves «Alashy, or «people of Alash» (Dala ualayat newspaper,
1990: 118). Having studied why the Kazakh calls himself Alash, where is the ultimate meaning of
this concept, the educator gave an example of the popular proverb among the Kazakhs «Alash Alash,
alasha Khany.

Educator-teacher, collector of National Antiquities, statistician, translator, one of the first
professional journalists of Kazakh origin, member of the government of Alashorda and organizer of
the Alash creation Otynshinshi Alzhanuly was born on August 12, 1873 in the sixth village of Naryn
volost (now Tarbagatai District of East Kazakhstan region), in the Zaisan District of the former
Semipalatinsk region. In 1882, he entered the Russian-Kazakh primary school for boys in Zaisan,
from which he graduated with honors in 1887 (TGA RK. F.491. Op.1. D.13). Then the young Talap
graduated from the District School (1890), The Teachers ' Seminary (1894) in Omsk, the center of
the Akmola region and the Steppe region (IAOO. F.115 Op.49 D.74). He was a teacher at the
Russian-Kazakh school in Omsk, since 1895 he worked as a linguist in the Akmola regional court.
He helped the Kazakhs, who came in search of help, and defended their interests before
the Russian uluses.

In the Year of publication of O. Alashanuly's work «Alasha Khan and his son Jochi Khany, the
first census of the population was carried out in the Russian Empire. The figure took part in the census
and went on a campaign in the Atbasar region of Akmola region. During the visit, he collected and
published legends about Alasha Khan and Jochi Khan from Atbasar, Ulytau regions. In his work, the
educator calls the peoples who unite within the Turkic community «our Alash child» and wear the
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Alash motto. Among them first points to the Nogai peoples of Siberia. In this regard, we know that
Nogai — the Turkic peoples of Siberia. The article used the word Nogai in the meaning of the Turkic
word. It is known that at the end of the XIX century, at the beginning of the XX century,
Kazakhs also called Tatar Nogai. The reason for all this was that Once Upon a time Nogai was a
named Ulus, separated from the Golden Horde, the Nogai Khanate lived a separate life, and the title
spread far away. It should be noted that the article was not written when the word Nogai was not
included in a wide range of Turkic peoples, as it is today, only one people with a small number. And
among the Siberian Turks, among the peoples with the same Kazakh roots, we can first mention the
peoples of today's Altai, Khakas, Tuva, Shor. «Judging by these words, one might think that one day
the Nogai people and the Kazakh people were one Khan. At the time of trouble, the Kazakh and
Nogai say to each other: are we not citizens of Alash!» (O.Alzhanuly, 2004: 118). According
to the study of O.Alzhanuly, the roots of the word «Kazakh» and «Nogai» in the era of one Khan are
drawn to ancient history.

There is a deep meaning in the words of O. Alzhanuly, referring to the free time of the Turkic
peoples, who did not fall under the colonial yoke, and the Dauren, who created a Khanate in his own
right. The figure, referring to the era of Genghis Khan, the Ulus of Jochi, said that all the
Alash-chanted Turks were one country in the Golden Horde state, and also did not hide his longing
for the past. In his expert analysis, which sought to study the roots of the word Alash, the surname of
alasha Khan, the writer set several goals. First, they tried to explain the content of some Kazakh
words, to determine the meaning they expressed in ancient times. Seeking to reveal the etymology of
the word. For example, he analyzed what the word Alash means, where its origin comes from.
Secondly, a number of legends about Alasha Khan and Jochi Khan were brought together and
conducted an cognitive study on the question of whether people were in history. In addition, he gave
information about the ancient history of the Kazakh people. Thirdly, the article cites the names of
Kazakh lands and waters, focusing on the reason why they are called so. He noted that the ancient
owner of the country and land is the Kazakh people, whose name is mentioned in the legend.

In comparison with the three legends about alasha Khan published by O.Alzhanuly, it can be
seen that they have similar sides. In all three legends, alasha Khan is the son of Bukhar Khan. In
different ways, alasha Khan is elected Khan of the Kazakh people. In one case, the father allowed
him to go, and in the other, he expelled his son from the country of Bukhar. In the third legend, Alasha
Khan is appointed by himself to the Kazakh people. The only son of alasha Khan, Jochi Khan, died
while hunting. It is delivered by the Ketbuk poet dombra to alasha Khan. The Legend of Jochi Khan,
widely known on this day, says that the Khan was killed by an ass kick. And in the version
of O. Alzhanuly, Jochi Khan, when a crowd pulls a bow to the kulan, the kulans do not run away, but
crush it and bite it to death. Only one glass leaves.

The second version of the legend tells about the giant slave of Alasha Khan named Dombaul.
He saddles two horses, Kabankulak, Aunkey, and goes to Betpakdala, hoping to kill all the kulan. He
kills all of the asses who flee towards the noise, leaving only five. The place where five kulans crossed
the Chu river is called "Five kulans" on this day. «I don't know», he said. He calls the Bee a «boar».
About five kilometers from the same mountain, the horse Aunkey dies. The people call this place
«Aunkey».

The work of O. Alzhanuly, who left a valuable source of knowledge about deep historical
figures, and at the same time relied on Legends and sought to reveal the secrets of toponymic names,
does not lose its significance for today's reader. It is especially valuable for us: it provides information
about the etymological secret of the word Alash, gives information about the ancient Kazakh name
Alash, once the Turkic peoples of Siberia United, were part of a single Khanate. At the end of the
XIX century, in the official publication of the Governor — General of the Steppe — «newspaper of the
Steppe ualayat», we know that the article of the Otyrar Alzhanuly about the concept of Alash and
alasha Khan is of a research nature.

And one of the prominent figures of the Alash movement, Zh. Akbayuly, wrote in his report «on
the origin of the Kazakh people»: «....Akhmet Khan of the Chagatai Ulus in Tashkent, a ruler known
as «Alashy for his severity, made a bloodthirsty resistance against the Kalmyks, whose motto was not
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to take any prisoners, but to support his opponent on the battlefield. Therefore, if the Kalmyks lost
the battle, they ran away, shouting «Alashy, so as not to be captured. It is from this time that the motto
«Kazakh» changed to «Alash» (Kul-Muhammad, 1995: 161-185),- emphasizes the subsequent
transformation of the cherished concept.

In the late XIX — early XX centuries, steppe Kazakhs sought to the cities of the Russian Empire
in search of Education. Among them were many Kazakh students who gathered in Omsk.
A. Bokeikhan, A. Turlybayuly, A. Baitursynuly, M. Dulatuly, E. Itbayuly, Zh. Akbayuly, M. Aytenuly,
R. Duysenbayuly, K. Togysuly, R. Marsekuly, M. Zhumabayuly, Zh. Saduakasuly, S. Seifollayuly,
N. Nurmakuly, A. Dosuly, after that, many public and cultural figures whose names are recognized
in the thick Kazakhs can be named.

At the time of the publication of O. Alashanuly's work «alasha Khan and his son Jochi Khany,
the Aryans, led by the leader of the Alash national liberation movement Alikhan Bukeikhan, were
concentrated in Omsk. Although the official origin of the Alash movement is considered to be the
writing of the karkaraly competence in 1905, we can say that its ideological basis was laid in Omsk.
A. Bukeikhan, A. Turlybayuly, O. Alzhanovuly, Zh.Akpayuly were elected to the council
(government) of the nation in Alashorda in 1917, and E.Itbayuly, S.Zhanaydaruly were elected as
candidates for its members.

Early Kazakh readers thought about the ideological justification of the National Liberation
Movement Alash, that the word Alash would become a slogan for the national movement. There is
reason to believe that if in the same difficult historical period the party was given a different name,
and not Alash, the movement would not have acquired a nationwide character. Figures led
by A. Bukeikhan, H. Dosmukhameduly, Zh. Akpayuly, M. Tynyshbayuly, M. Dulatuly wrote Special
Research articles that reveal the meaning of the word Alash. Poets of such nationalities
as Sh. Kudaiberdiuly, N. Ormanbetuly, A. Baitursynuly, Zh. Aimauytuly, G. Karash, N. Nausabayuly,
A. Mametuly, S. Toraigyruly, M. Zhumabayuly wrote poems that glorify the spirit of the country,
remind of the feat of warrior ancestors, warm the hot blood in them, and often used the word Alash.

«The idea of Alash formed a common channel of poems, which embodied the country's noble
qualities of the Kazakhs, boundless love for the nation. Nurzhan Nausabayuly (1858-1919)
«Alashordaga», Gumar Karashuly (1875-1921) «Alashka», «Alashtyn azamattarynay,
Sultanmakhmut Toraigyruly (1893-1920) «Alash urany», Sabit Donentayuly (1893-1933) «Kauli»,
«Saryarka anamyzga», «Adaspaspyz», Beimbet Maylin (1894-1938) «Bul turdi kun bar eken
koretin», Akhmet Mametuly (1895-1938) «Alashka salem», Zhusupbek Aimauytuly (1889-1931)
«Asker Marseillaise», «Urany», Asset Naimanbayuly (1867-1923) «Alashkay, in addition In the poems
of the author «dicated to the thirteenth day of December», published under the pseudonym
«M.N.» in the issue No. 17 of the newspaper «Zhas Azamat» dated December 26, 1918, the ideas of
liberation and national unity were promoted, the political equality of the Kazakh people, spiritual
perfection, the child of Azamat er wedge were taken as the basis of the tasks performed in the
historical period. These literary works, which were happy and encouraged by the creation of the Alash
party, Alashorda, were based on Sublime pathos, on a nationalist ideay, and studies of young scientists
like S. Zhumatay (Zhumatay et al, 2024).

These works became the motto of that era, made a great contribution to raising the morale of
the people and increasing confidence in the future of the country. The word Alash is perceived as the
same as the word liberty, and the concept of Alash has become a temirkazyk star, which leads the
Kazakh people to unity, suffering in the cradle of citizenship. Kazakh readers widely popularized the
concept of Alash in the press, giving it political and ideological significance.

Results. The process of conducting comprehensive research to recognize the Alash truth is not
going to stop. First, we will get acquainted with the heritage written in the Alash period, and then we
will be guided by it. We attribute to this heritage the material of the Alash press, scientific and
educational work, epistolary writing, artistic work and rely on it as the most basic source material.
Secondly, we will consider a monograph, an article of domestic scientists who studied Alash, and get
acquainted with their views on the Alash period. Thirdly, we analyze the scientific work, subjective
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opinions of foreign scientists written on the topic and keep them in mind. Fourth, we study the
historical and cognitive memory of the Alash generation, manuscripts. Thus, after analyzing various
factual and archival material, we will try to understand the reality of the National Liberation
Movement of Alash. Another point to take into account is that we will analyze the data on the Alash
movement under tsarist Russia and the material under Soviet rule separately and look at them
critically.

We are looking for answers to the questions of how the Alash Lions understood, dreamed of,
imagined in scientific works, articles, works of art, whether their desires were fully realized.

For example, from the fiery poems of the famous Alash poet Magzhan Zhumabayuly, whose
creative heritage is an artistic embodiment of the idea of Alash as a whole in the first collection
«Sholpany, published in Kazan in 1912, we believe that we should still study the longing of the
Kazakh people, the good dreams that we expect from the next day, the beating heart, and look deeply
into the background of writing each poem. In the poem «Yesimde tek tan atsyn», published in the
newspaper «Kazakh» in 1915, the poet artistically depicts that the Kazakh people were once free, and
on this day they are humiliated, unable to achieve equality. In the poem, he repeats the word Alash
several times. The poet deliberately adds the word Alash, which he used as an equivalent of the
Kazakh concept. In this way, it seeks to convey to the reader the mental meaning behind this word,
which was like a symbol of freedom and freedom.

Kun altyn zhan-jagyna saule shashty,

Zharyk pen karangylyk aralasts.

Saulesi kyzyl altyn — salemi edi,

«Korgensh kosh, alash!» - he said (Zhumabayuly, 2005: 36).

The sun, rising above the Kazakh steppe, mixes darkness and light and greets Alash with its
red-gold light.

The poet uses the words Alash and Kazakh in a synonymous sense. We understand such high-
spirited works as the dream of a poet who wished to become a country, the best wishes of the people.

The first All-Kazakh party, which was held in the city of Orenburg from June 21 to 26, 1917,
was created in order to preserve the integrity of the Kazakh land of atakonys, which aroused national
consciousness. We perceive the historical role of the party, the selfless activity of the figures of the
turbulent period, hard work in the field of education, the press, culture, art, literature, science as the
immortal preservation of the spirit of Alash, the revival of the idea of Alash in a new content, the
dream and great mission to turn into a socio-political force and bring the Kazakh nation to
independence.

Alash leader Alikhan Bukeikhan: «if we are alive, we have a big wedding. Alash's son, if not
this time, will soon have his own separate state» (Alash kozgalysy, 2004: 356), — what historical and
social situation caused him to say? Press materials, telegrams, archival documents from the period of
Tsarist Russia prove that the Alash grayds longed to become an independent state, and the main goal
of the Alash movement was to achieve the country. On this day, we know that there is a discussion
among the researchers of the Alash topic about whether the Alash autonomy was declared or not. In
our opinion, when studying the history of the Alash movement, first of all, it is important to pay
attention to the desire of the Alash Aryans to become a separate country, to achieve statehood, what
they did on this path, what they thought about the future independent Kazakh country should be, and
to study the evolutionary path of the idea of Alash.

In the documents of Alash, the future Azat is associated with the principles of national values
and universal humanistic principles, such as the structural system of the Kazakh country, democratic
principles in the form of government, the order of internal and external communication, educational
and Religious Affairs, the system of organizing social life, such as the army, the court, taxes.

If we study the reason for the emergence of thoughts about becoming an independent country
in Kazakh society, we will see that since the death of Kenesary, the last Khan of the Kazakh people,
not a single good Ansar has been lost. The sacrifice of Khan Kene for independence, the fact that
National Liberation uprisings did not stop in every region of the Kazakh steppe until the end of the
XIX century, all of which are depicted in folk legends and historical songs, sagas in a sublime
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romantic style, testify to the desire of the Kazakh people to be a separate country, a state of their own
free will. At the end of the XIX-beginning of the XX centuries, a Kazakh boy who was late for
Civilization due to various political, economic, social and domestic conditions, striving to reach the
number of cultured people, was asked the question of preserving or not preserving Atameken in his
native land. Aktaban experienced the Times of shubyryn, fought for two centuries against colonialism,
and did not give his head to the reins of slavery. In such a difficult historical period, the eyes of the
creator were straight, and the National Liberation Movement Alash was born to preserve the Kazakh
child on earth.

The reason for the sacred struggle that the Alash grayds began for the well-being of the country
and the integrity of the land arose from the policy of bloody colonization of the Tsarist Russian
authorities. The educated elite of the Kazakh people was forced to wage a political struggle with the
colonial authorities. Alash figures, who understood that according to the law of struggle, it is
necessary to lose or win, knew that the path chosen was sacred, their deeds were positive, their
intentions were right, and they put their heads in the race. He believed that even if he became a victim
on this path, the bottom would bear fruit of this sacred struggle, it would not be wasted, the idea of
Alash would be revived and the Kazakh country would gain independence.

The official beginning of the Alash kogaly started with the writing of the karkaraly competence
in 1905. In the historical competence, it was established that the metropolis showed the character of
the Empire, changed the tactics of the struggle of the Kazakhs, not as in the XIX century. Not a single
karkaraly competence, but the beginning of writing petitions from everywhere, from different regions
of the Kazakh steppe, raising the rights and freedoms of citizens, demanding democratic principles
from the authorities, holding siezes in regional centers, the birth of the National Press, the selfless
work of the Kazakh newspaper, the increase in youth organizations that set cultural and political goals,
the educational and civic activity of national literature, the awakening of the general population-
showed that the National Liberation Alash movement has become a socio-political force, the Tsarist
authorities cannot control the Kazakh people as before. In the 19th century, the Kazakh people were
imprisoned, exiled, and tried to keep one from the other, when the government began to wake up,
crushing the spirit of liberation of the country. At the beginning of the century, Kazakh students,
concentrated in the Central Steppe City of Omsk, were deported to different regions, which for some
time slowed down the pace of the liberation struggle. For example, the leaders of Alash, who once
lived together in Omsk, A.Bukeikhan was exiled to Samara in 1909, O. Alzhanuly — to Lepsy uyezd,
A. Baitursynuly in 1910, M.Dulatuly in 1912 — to Orenburg, Zh. Akbayuly — to Zhetysu euz in 1908.
However, the revival of the spirit of Alash, the popular awakening of faith in the slogan of Alash, the
underground struggle of the leaders of the national movement, the desire of Kazakh youth to study
began to bear fruit.

No one brought the movement, which arose from the goal of self-preservation, to the Kazakhs
from the outside. The military-monarchical authorities of Tsarist Russia did not want the Kazakh
people to think of Virtue and flourish their steppes in a cultured way. After the nationalization of the
Kazakh steppe, he took up the planned resettlement of karachekpendis from inner Russia.

The resolution of the military governor of the Zhetysu region, which explained the policy of
the Tsarist administration about the Kazakh people, reads as follows: «...Russian Russians should
always be especially firm in their relations with the natives, remembering that the Russian name and
Russian interests should always prevail in everything. In the region, we should have Cossacks in the
foreground and peasants and burghers with them, and natives in the background, because although
they are all equal as members of one great family, there are older and younger brothers in the family.
Russian russians should take the simple view that we do not live in Asia, where the Russian element
is still weak and is just beginning to establish itself, but in the Russian region, where the old Asian
customs and mores are still temporarily surviving, the fate of which can be only one: either merge
with the general imperial citizenship or disappear. We should be interested in the natives only as the
material from which ordinary Russian peasants, albeit of Muslim faith, should be developed in the
near future. Therefore, they must be introduced into the spirit of the strictest respect for all Russian.
Those of them who decide not to obey this will undoubtedly experience a sad fate: they will either
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remain landless beggars and die, or Russia will part with them. All this must be kept in mind, but
without unnecessary conversations on this topic» (Alash kozgalysy, 2004: 98-99).

This resolution, which was seen by the Kazakh people of the second category, explains why the
National Liberation Movement Alash came to life. In 1911, a collection of poems by A. Baitursynov
«Masa» was published, which contained the resolution of the military governor of the semirechye
region. The poet Alash wanted to awaken the Kazakh people there and touched them like this:

«Kazagym, elim,

Kaykayyp belin,

Sonuga turtayanip.

Talaud malyn,

Kamauda zhanyn,

Ash, kozindi oyanip!» (Baitursynuly, 2013: 101).

The tyrannical policy of the Tsarist government in relation to the Kazakhs was written by Alash
bilimp K. Kemengeruly in his book " former oppressed nations: «the Russian government had the
following bloody policy about the Kazakhs: 1.sucking Kazakh wealth like a leech. 2.sweep the
Kazakhs out of the soup and drive the Kazakhs into the desert. 3. Aulnay, power, volost party, blowing
firewood, throwing oil, hand-whipping Kazakhs with each other, not cultivating a sense of national
citizenship. 4. baptism of the Kazakhs» (Kemengeruly, 2005: 85). The figure of Alash Kalam believed
that the essence of the Tsarist government's «locust-like encroachment» of aliens into the Kazakh
steppe was to involve monetary landlords in the colonial policy, bring Russian rich people who raised
livestock and planted crops to the Kazakh steppes. Since the landowner needed a worker, the
karachekkpendis were delivered to the Kazakh land in a planned manner. The Alash scholar revealed
that the colonial authorities had such a cunning goal behind the policy of resettling karashekpendis in
the Kazakh steppes.

Such a colonial policy prompted the Kazakhs to move away from their land, or, as the
government suggested, to give in to fifteen decibels to replace the profession of ancestors, animal
husbandry, land cultivation. The leaders of Alash, led by A.Bukeikhan, understood that the evil plan
of power, that is, the Kazakh will become poor, the poor Kazakh will be hired by the Russian rich,
and all this will leave the Kazakh land and lose their former Free character and free spirit, and showed
the people the right choice in a narrow age.

Kazagym, zherin kaida atameken,

Kazakh Kazakh bolgaly meken etken.

Kazirde barinizdi kuyp shygyp,

Ornyna kala salyp khokhol zhetken (Dulatuly, 1996: 33), — Mirzhakyp Dulatuly said: «Oyan,
Kazakh!» in his book, he openly wrote that the times have narrowed, and the son of Alash atakonys
is losing his best places. The poem, which raised the spirit of the Kazakh people, was waiting for the
figures who read it from within themselves, where the citizens who would take refuge in the country
in such difficult conditions.

The traditional Kazakh economy suffered greatly from the mixing of the two peoples as a result
of the policy of resettlement of the karachekpendis. The Kazakh country, which for centuries had a
nomadic life and was mainly engaged only in animal husbandry, in a short time was forced to adapt
to settlement and master new types of professions. It is known that if we understand this relationship
only as a connection between Kazakh and Russian, or as a conflict between karachekpendis and local
Kazakhs, we will not be able to get to the root of the problem. In fact, behind the colonial policy of
Tsarist Russia against the Kazakhs in the XIX century, we also see the struggle between two
civilizations, between a settled and a nomadic civilization.

Conclusion. In the period before the October Revolution, especially in 1917, in the press
materials, there was a lot of desire to become a people of the Kazakh people, to forget about Discord,
to unite. For example, articles in the newspaper «Kazakh» ended like this: «Keyingi urim-butak is
not algys, not kargys bere zhuretin aldymyzda zor sharttar bar! Osyny aghar, zhurtym kazak!»
(04.07.1917), «Zhurttyk kylandar, tiyndamandar!» (17.07.1917), «Zhastar, zhurtshyldar, oz beinmen
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iske kiris!» (17.07.1917), «Alashtyn ar-namysyn gibermeyin desek, zhurt, zhurtyk kyl» (31.07.1917),
«Alash tuyn koteretin, zhurttygymyzdy korsetetin, tengimizdi alatyn, uranymyzdy shakyratyn kun
tudy.Alash! Alash!» (19.10.1917).

Alash figures, who understood national liberation as a choice of fate, turned the idea of Alash
into a life ideal, put the interests of the nation above personal concerns, aroused the honor of the entire
Kazakh community in a difficult political and social situation, fixed the seed of the thought of freedom
in their minds and convinced them that they could become a country.

Comparing the nature of European Enlightenment and enlightenment on Kazakh soil, Alash
scientist M. Koigeldiev expresses the following opinion: «from a comparative point of view, for
example, European Enlightenment went freely through all stages of formation and development
without any external intervention. And its representatives were not victims of any repression. And the
Kazakh enlighteners, as a full-fledged holistic social process with all its signs, developed intensively
at the beginning of the twentieth century, but did not last long. It lasted only less than 20 years. And
almost all the persons who started it and determined their direction became victims of repression. And
no European nation has experienced such a tragedy» (Koigeldiev, 2019: 4).

The independence of our country has opened up a wide range of opportunities for taking stock
of our history and integrating our spiritual essence. The study of the nature of the historical milestone
defined on the path of formation as a creative nation requires the most deep scientific research.
Obviously, this is also directly related to the study of the Alash movement. In this regard, the
assessment of the national liberation movement is limited only from a political and social point of
view. It should be noted that the movement of the beginning of the twentieth century should be based
on the spiritual nature, cultural and philosophical aspect, defining its historical essence from the
height of today. We consider the movement as the largest spiritual and cultural phenomenon that took
place on the Kazakh land. The phenomenon had a great influence on the individual, on the community,
on the people as a whole. The Alash movement, which has a renaissance character, had a great impact
on the National qualitative development of the Kazakh people.

Sources
TAOO — Istorichesky archive Omskoy oblast [Historical archive Omsk region]
TGA RK — Tsentralny gosudarstvenny archive Respubliki Kazakhstan [Central State Archive of the Republic of
Kazakhstan]
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